Introduction
A study of the transmission history of Buddhism offers critical insight into our understanding of premodern, transnational, and multilingual commerce routes in South Asia and East Asia. Buddhists played important roles in many of the interactions between Sri Lanka and East Asia that took place on these commerce routes in the middle of the first millennium. We need only refer to some such examples from this period to confirm the extensive web of relationships that developed between Sri Lanka and its neighbors. 5 The Sanskrit title is transliterated once at the beginning of its Tibetan translation. It means 'the Dhāraṇī or Mahāyāna Sūtra named the seal of the casket of the concealed relics as the essence of the empowerment of all Tathāgatas. ' See Schopen 1982 , 102-104 = 2005 , 307-310. 6 Schopen 1982 , 104 = 2005 . For summary of the contents of the Karaṇḍamudrā Sūtra, see Schopen 1982 Schopen , 103-105 = 2005 The Sanskrit term dhāraṇī means 'mnemonic device,' 'code,' and 'it is said that those who memorize these formulae (which may or may not have semantic meaning) gain the power to retain the fuller teachings that the dhāraṇī "retain"' (Buswell and Lopez eds. 2014, 2412). 8 T2125, 53.226c 19-20. Yijing's description here is based on the passages in a Buddhist scripture, the Yufo Gongde Jing 浴佛功徳経 (T698, 800a.), which he also translated. 9 These are also called 'the relics of Dharma' (Fa Sheli 法舎利) by Xuanzang 玄奘, who traveled to India in the first half of the seventh century, in his records on Central Asia and South Asia, the Datang xiyu ji 大唐西域記 (T2087, 920a).
in 505. These examples from Buddhist sources suggest that a set of well-established trade routes between Sri Lanka and China were operating by the fifth century ce. This paper focuses on the transmission of one particular Buddhist scripture that traveled these routes eastward and its influence on East Asian culture.5 This text, the Sarvatathāgatādhiṣṭhānahṛdayaguhyadhātukaraṇḍamu drā-nāma-dhāraṇī-mahāyānasūtra (hereafter, the Karaṇḍamudrā Sūtra), became extremely popular in East Asia as a relic to be placed in stūpas and Buddhist statues. The text itself encouraged readers to place a copy of it inside a stūpa or Buddhist image, stating that anyone who worships the said stūpa or statue would 'become "irreversible" from awkening, be freed from rebirth in the hells' , and gain the other benefits.6 At the end of the sūtra, a passage recorded the Buddha as reciting a formula composed of Sanskrit phonemes called a dhāraṇī (hereafter, Karaṇḍamudrā Dhāraṇī) .7 While previous studies of the Karaṇḍamudrā Sūtra have been geographically limited to one particular country (Sri Lanka, China, or Japan) or by field (Buddhist studies, history of printing, or art history), this paper draws from the full range of South and East Asian sources to provide an overview of the transmission history of this text from South Asia to East Asia.
Transmission of the Karaṇḍamudrā Sūtra from Sri Lanka to China
In an account of Indian monastic life during the seventh century, the Chinese monk Yijing 義淨 describes two kinds of relics that Indian Buddhists placed in stūpas and Buddhist statues.8 The first kind are 'physical relics of the Buddha' (dashi shengu 大師身骨), and the second kind are copies of 'the discourse of dependent origination in verse' (yuangqi fasong緣起法頌).9 On the issue of
